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“And the dust returns to the earth as it was, and the spirit 

returns to G-d, who gave it.” 

Kohelet 12:7 

 

“The fetus in its mother’s womb is taught the 

entire Torah... When it’s time comes to emerge into the 

atmosphere of the world, an angel comes and slaps it on its 

mouth, making it forget everything.” 

Talmud, Nida 30b 

 

“You shall keep the Mitzvah, the decrees and the laws 

which I command you today to do them.” Deuteronomy 

7:1. “Today to do them,” explains the Talmud, “but not to 

do them tomorrow. Today to do them, and tomorrow to 

receive their reward.”  

Talmud, Eruvin 22a 

 

“A single moment of repentance and good deeds in this 

world is greater than all of the world to come. And a single 

moment of bliss in the world to come is greater than all of 

this world.”  

Mishnah, Avos 4:17 

 

Halacha 1. The good that is hidden for the righteous is the life of the 

world to come. This will be life which is not accompanied by death 

and good which is not accompanied by evil. The Torah alludes to this 

in [the promise, Deuteronomy 22:7]: "So that good will be granted 

you and you will live long." The oral tradition explains: "So that good 

will be granted you" - in the world that is entirely good; "and you will 

live long" - in the world which is endlessly long, the world to come. 

The reward of the righteous is that they will merit this pleasure and 

take part in this good. The retribution of the wicked is that they will 

not merit this life. Rather, they will be cut off and die. Whoever does 

not merit this life is [truly] dead and will not live forever. Rather, he 

will be cut off in his wickedness and perish as a beast. This is the 

intent of the meaning of the term karet in the Torah as [Numbers 

15:31] states: "That soul shall surely be cut off." [Based on the 

repetition of the verb,] the oral tradition explains: hikaret means to be 

cut off in this world and tikaret, to be cut off in the world to come. 

After these souls become separated from bodies in this world, they 

will not merit the life of the world to come. Rather, even in the world 

to come, they will be cut off. 

Halacha 2. In the world to come, there is no body or physical form, 

only the souls of the righteous alone, without a body, like the 

ministering angels. Since there is no physical form, there is neither 

eating, drinking, nor any of the other bodily functions of this world 

like sitting, standing, sleeping, death, sadness, laughter, and the like. 

Thus, the Sages of the previous ages declared: "In the world to come, 

there is neither eating, drinking, nor sexual relations. Rather, the 

righteous will sit with their crowns on their heads and delight in the 

radiance of the Divine Presence." From that statement, it is clear that 

there is no body, for there is no eating or drinking. [Consequently,] 

the statement, "the righteous sit," must be interpreted 

metaphorically, i.e., the righteous exist there without work or labor. 

Similarly, the phrase, "their crowns on their heads," [is also a 

metaphor, implying] that they will possess the knowledge that they 

grasped which allowed them to merit the life of the world to come. 

This will be their crown. A similar [usage of this metaphor was 

employed by] Solomon [Song of Songs 3:11]: "The crown with which 

his mother crowned him." [Support for the concept that this does not 

refer to a physical crown can be brought from the prophecy, Isaiah 

51:11]: "Eternal joy will be upon their heads." Joy is not a physical 

entity which can rest on a head. Similarly, the expression "crown" 

used by the Sages [refers to a spiritual concept], knowledge. What is 

meant by the expression, "delight in the radiance of the Divine 

Presence"? That they will comprehend the truth of Godliness which 

they cannot grasp while in a dark and humble body. 

Halacha 6. Lest you think lightly of this good, [the world to come], 

imagining that the reward for the mitzvot and for a person [following] 

completely the paths of truth is for him to eat and drink good foods, 

have intercourse with beautiful forms, wear garments of linen and 

lace, dwell in ivory palaces, use utensils of gold and silver, or other 

similar ideas, as conceived by the foolish, decadent Arabs, who are 

flooded with lewdness. In contrast, the sages and men of knowledge 

know that all these matters are vain and empty things, without any 

purpose. They are only considered of great benefit to us in this world 

because we possess a body and a physical form. All these matters are 

the needs of the body. The soul only desires them and lusts for them 

because of the needs of the body, so that its desires will be fulfilled 

and its health maintained. In a situation, where there is no body, all of 

these matters will be nullified. There is no way in this world to grasp 

and comprehend the ultimate good which the soul will experience in 

the world to come. We only know bodily good and that is what we 

desire. However, that [ultimate] good is overwhelmingly great and 

cannot be compared to the good of this world except in a metaphoric 

sense. In truth, there is no way to compare the good of the soul in the 

world to come to the bodily goods of this world. Rather, that good is 

infinitely great, with no comparison or likeness. This is alluded to by 

David's statement [Psalms 31:20]: "How great is the good that You 

have hidden for those who fear You." 

Halacha 7. How very much did David desire the life of the world to 

come as implied by [Psalms 27:13]: "Had I not believed that I would 

see the goodness of God in the land of the living!" The Sages of the 

previous generations have already informed us that man does not 

have the potential to appreciate the good of the world to come in a 

full sense nor can anyone know its greatness, beauty, and power 

except God, alone. All the beneficence which the prophets promised 

Israel in their visions are only physical concerns which Israel will 

appreciate in the Messianic age when dominion [over the world] will 

return to Israel. However, the good of the life of the world to come 

has no comparison or likeness, nor was it described by the prophets, 

lest with such a description, they diminish it. This [was implied] by 

[Isaiah's (64:3)] statement: "No eye has ever seen, 0 God, except for 

You, what You will do for those who wait for You;" i.e. the good which 

was not perceived by the vision of a prophet and is perceived by God 

alone, this was created by God for those who wait for Him The Sages 

declared: "All the prophets only prophesied about the Messianic Age. 

However, regarding the world to come - `No eye has ever seen, 0 God, 

except for You.'  

Maimonides  


